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From the Editor | ROBERT D. HAAK
SO WHAT IS IT that holds us together? What are our shared
commitments? What does “diversity” mean on a Lutheran college
campus? While the contributions to this issue themselves come
from diverse sources, this question is one they hold in common.
Bishop Mark Hanson addresses this question in a talk to the
assembled presidents of the twenty-eight ELCA colleges that
met in March 2007. At least from the inside, when one looks
at the full gathering of all the ELCA colleges and universities,
one may be struck by the wide range of diversity—geographic,
economic, theological. The understanding of the relationship
between the colleges and “churchwide” is another expression of
diversity mentioned by the Bishop. Some embrace the relationship closely; others hold it much more gently. Some parade their
“Lutheran-ness” on their website. Others mention it as part of
the “historical background.”
With all this diversity, what does it mean to be a “Lutheran”
college or university? I would suggest that this question itself is
one that is well worth asking (and attempting to answer) on each
of our campuses. I would also suggest that the annual Vocation
of the Lutheran College conference is a productive place for these
conversations to continue. By the time you get this, this year’s
conference will be upon us—held this year at Augustana College
in Rock Island, IL from August 2-4th. You can check with the
president’s office at your institution to find out more information about how to attend.
While this great diversity is evident to those of us within
the group called “Lutheran colleges and universities,” Randy
Balmer’s contribution shows us that we have some commonalities that may be more evident to those looking at us from the
outside. It may be like someone telling me that I look just like
my brother. (I’m not sure either of us sees this as a compliment!)
Sometimes we can see ourselves better through eyes of “the
other.” We might well be pleased with what Randy Balmer sees
when he looks our direction.
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José Marichal and Pamela Brubaker talk about other sorts of
diversity—those that come from our places in our communities
and in the world. Each of them sees opportunities in these
diversities. Storm Bailey argues that being Lutheran is precisely
that which makes us embrace the diversities we find. We do
not embrace diversity in spite of the fact that we are Lutheran
but because we are Lutheran. This surely is a theme that our
administrators and faculty need to say in a variety of ways—to
each other and to students and to the communities in which
they find themselves. What else can we say about ourselves
because we are Lutheran?
We are also glad to reprint a talk given in chapel by Jaime
Schillinger at St. Olaf. This piece might well remind us of the
importance of worship, of liturgy, to our formation as communities. Here we are bound together in the story that we tell and
that “tells us” from ancient times into the ever renewing present.
This also is a gift of Lutheran theology that calls us to unfold
and blossom.
Again, I invite you to consider submission of materials that
speak to the concerns of the Purpose Statement at the front
of this issue. Please submit your work (preferably in electronic
MLA format) to me at BobHaak@augustana.edu.
The vast majority of copies of Intersections are distributed
through an office on your campus (different on each campus).
If you find this forum valuable—and want to ensure that you
receive your own copy and not be at the mercy of whomever
distributes the newsletter at your institution—please send a note
indicating your interest to LauraOMelia@augustana.edu. You
will be added to our direct mailing list.
ROBERT D. HAAK | The Augustana Center for Vocational
Reflection, Augustana College, Rock Island, Illinois

In a special issue of the journal Feminist Economics focused
on gender and globalization, the editors point to the negative
impact of globalization on non-market goods and services,
including reproductive work. Values and social relationships
that do not adhere to market norms of self-interest and profit
maximization are demeaned. “Thus, a significant proportion of
women’s contribution to the economy is relegated little or no
importance, as symbolized by the underestimation of unpaid
work in national and international statistics” (Beneria, et al. xiii).
Economist Dianne Elson notes that economic globalization
impacts processes of both production and social reproduction,
although little attention is given to the latter in the globalization
literature. “What is left out of account is the process of social
reproduction in which women invest time and money in the
education and socialization of children; and in nutrition and
healthcare for children and adults.” There is an assumption that
“social reproduction will always accommodate itself to savings
and investment decisions made in the public sphere.” But Elson
notes that this can only be taken for granted “if people can live
on fresh air or women’s unpaid work is available in unlimited
supplies” (164). Serious crises in social reproduction continue
in many parts of the world. The impact of these crises differ by
class, race/ethnicity, and region—but women bear the brunt.
Sociologist Saskia Sassen calls this “the feminization of survival.”

PART TWO: GLOBALIZED RELIGION
In his book Global Religions, sociologist Mark Juergensmeyer
points out that “Although there are regions of the world that
serve as dense centers of gravity for certain religious traditions,
much of the world is less certain as to its religious identity, and
always has been” (3). He thinks about religion in terms of culture, which I have long found to be a fruitful approach. “It is understandable that these cultural elements would move as people
have moved,” Juergensmeyer suggests, “if one thinks of religion
as the cultural expression of people’s sense of ultimate significance.” It also is understandable, then, “that they would interact
and change over time just as people have.” He asserts that
although most all religious traditions claim some unchangeable
“ultimate anchors of truth,” it is irrefutable that every tradition
also contains within it “an enormous diversity of characteristics
and myriad cultural elements gleaned from its neighbors.” All of
this is part of the “globalization of religion” (5).
Juergensmeyer identifies three types of global religions. The
first is global diasporas—religion is global in that it is related to
the global transportation of peoples. Judaism and Hinduism are
his examples. These are not generally universal religions, open
to converts, but the religious expression of particular peoples.

The second type is transnational religions such as Buddhism,
Christianity, and Islam. These religions are open to converts
and spread with the transnational acceptance of their religious
ideas. The third type is the religion of globalization—new
religions that emerge as expressions of new interactive societies.
This type is also the religion of plural societies. Interestingly, he
gives Christianity during its origins in the Roman Empire as an
example of the religion of plural societies. Finally, Juergensmeyer
suggests, it is possible that a global civilization with its own
global religion is evolving (5).
Juergensmeyer examines the relationship of religion and the
state. He suggests that “The same Christianity, Buddhism, and
Islam that provide for some rulers a supportive ideology have
been for others a basis for rebellion” (8). A rather crude religious
legitimation of transnational capitalism links the market to God.
Before his downfall, Enron CEO Ken Lay told a reporter that
he believed in God and he believed in the market. Theologian
Harvey Cox has written that the Market now is God—it is seen
as omniscient, omnipresent, and all powerful—what some call
“market fundamentalism.” Buddhist author David Loy thinks
that the religion of the market is the primary competitor to more
traditional religions.
Some adherents of these “traditional” religions are searching
for and finding common ground to resist neo-liberal economic
globalization. For instance, all the world’s religions share the belief
that one is responsible for meeting another’s needs. Religious and
secular groups are forming coalitions to advocate for alternative
forms of economic globalization. The World Council of Churches,
a fellowship of over three-hundred Christian Protestant and
Orthodox denominations from over one-hundred countries, is an
example of a “transnational religion” engaged in resistance to neoliberal economic globalization. The WCC is an official observer at
and participant in the work of the United Nations and its various
agencies (as is the Lutheran World Federation). It has participated
in the meetings of the World Social Forum, which brings together
thousands of people and groups committed to social and economic
justice. The WCC engaged in encounters with the World Bank
and IMF at their invitation. It understands its role to be “bringing
the cries of the people.”
The WCC was urged by delegates to its 1998 Assembly to challenge economic dynamics which were causing so much suffering
to peoples in the South. Since then the WCC has held several
regional consultations on economic globalization, in conjunction
with the World Alliance of Reformed Churches and Lutheran
World Federation. This work resulted in a common critique
of neo-liberal globalization and development of an alternative
paradigm, “economy of life.” An economy of life calls for a world
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